The very undertaking of a comparative reading of Plutarch and Philostratus' Life of Apollonius seems to be almost an act of hybris. To be sure, the history of the scholarship on both oeuvres shows some resemblance; scholars have focussed, for example, on the question of 'sources and historical reliability' , and have established the position of Plutarch in the philosophical and biographical tradition on the one hand, and of Philostratus in the movement of the Second Sophistic on the other. But they have never ventured to register in a systematic way the particular topics common to both authors-this will, of course, also have to do with the bulk and variety of the oeuvres involved. But neither have they, on a more general level, refl ected on any of the possible analogies qua goals, strategies and techniques of both authors.
1 It seems as if the very idea of any commensurability of Plutarch and Philostratus as authors is so fantastic, that it could only be conceived by a daring γόης .
Th e undertaking is nevertheless a most appealing, if not irresistible challenge. For it should be gratifying to "liberate these Greeks" from their relative isolation, and to bridge the Hellespont between the Chaeronean and the Cappadocian who were contemporaries under the same Roman emperors, between one who is commonly labelled "a philosopher" and one who was actually a sophist , and between authors who both wrote biographies. Yet, in order to avoid a fl atly tragic outcome of the whole enterprise, it seems indeed advisable to limit it here to no more than a scouting of the fi eld. I shall fi rst try to gather factual evidence that links Plutarch to Apollonius, and Philostratus to Plutarch. Next, I shall examine the prooemium of the Life of Apollonius and illustrate how its technique and some of its themes are relevant to the formal prooemia In Plutarch 's works that came down to us, 2 there is no single mention of this Apollonius of Tyana, who was his contemporary for at least 50 years. Th is observation, if brought into a discussion about the historical Apollonius, triggers questions that reveal some striking parallels between the two men and make Plutarch's silence paradoxical, if not somewhat alarming.
Since Plutarch never mentions Apollonius, is it to be assumed that he never met him, or even that he was unaware of his existence? Plutarch was sympathetic to Pythagoreanism 3 to the point that he wrote essays inveighing against the eating of meat; he visited Rome , Italy , Alexandria and Asia Minor , where he probably lectured; 4 he was an expert in religious and ethical questions; he was a priest of the temple of Apollo at Delphi , and a counsellor of the priestess Clea; he held offi ce in his 2 One should keep in mind that almost half of Plutarch's works is lost. Arguing on the basis of the surviving corpus Plutarcheum thus inevitably comes down to an argumentum e silentio. Still, the surviving corpus is large and varied enough to allow for plausible inferences.
3 On Plutarch and Pythagoreanism, see e.g. Hershbell 1984 , Tsekourakis 1986 and 1987 , Becchi 2004 , and Van der Stockt 2006 On the possibility that Plutarch lectured in Smyrna, see Jones 1971:14-15.
